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| have loved science since | was young. Not
only was | a science student, but | also liked to
buy science books for leisure reading. As soon
as | entered the bookstore, | would go straight
to the “Popular Science” section. Popular
science books are not the same as textbooks,
by having not many jargons. They would not
explain the scientific theories in great details,
but they are able to make people understand
the subject. Even if readers are unfamiliar
with science and they may not fully grasp the
concepts in the books, they can understand a
little about the field, without feeling out of touch
with the science world. If they are interested
to explore more deeply, they can look for more
specialized publications for further reading.

Science needs to be popularized, so does
theological education. Our Department of
Theological Education by Extension (TEE) was
established since the beginning of CGST. As
the name implies, the main objective of TEE is
to extend the theological education of CGST
to a wider community, so that more believers
will have a basic understanding of theology
and their faith will grow stronger. At the same
time, TEE is a window of CGST, through
which brothers and sisters will have a taste of
theological education. If they are drawn to seek
for more rigorous inquiry, they can further their
studies through the Graduate Programs.

There are at least four dimensions in
the extension of theological education. The
first dimension is target students. Not every
believer has the aspiration to study theology

and become a theologian or a biblical scholar,
nor can they afford to put a lot of time and
energy into studying theology. Courses offered
by TEE target for those brothers and sisters
who have limitation in time and availability so
that they may have a preliminary glance at
theology. Students can enroll on one or two
subjects from time to time according to their
convenience. For those who are more available,
they can complete certificate programs, such as
Lay Christian Theology Certificate, Certificate
of Life Renewal and Certificate of Soul Care, as
their learning objectives according to their own
needs. TEE will review regularly and redesign
the certificate courses in order to reach a wider
community of believers.

The second dimension is locations. Apart
from offering courses at CGST campus, TEE
co-works with churches in various districts to
offer courses in different locations. At present,
we offer day-time extension courses in three
locations on a regular basis, covering Hong
Kong Island, Kowloon and the New Territories
respectively. We also tried to collaborate with
churches to offer evening courses in various
districts other than CGST campus. This can
save travelling time for brothers and sisters.
CGST is also committed to offering extension
courses to overseas Chinese believers so
that overseas Chinese churches, who often
have limited resources, can benefit from the
extension of theological education.

The third dimension is modes of learning.
With the rapid technological advancement,
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learning modes are no longer confined to
regular scheduled classes. TEE has been
offering online courses in recent years, for
those brothers and sisters who cannot attend
classes in person can still take the extension
courses. Online course development is one of
our foci at this phase. From just offering the
videos of classroom teaching on the internet
in the past, we now are gradually redesigning
the courses, so that they are more suitable for
online learning. Students learning experience
will then be further enhanced.

The last dimension is course content. Some
brothers and sisters may not be motivated, or
may be even afraid to take those traditional
subjects, like systematic theology and church
history. The flexibility of the curriculum allows
TEE to offer diversified courses to equip
brothers and sisters of various interests and to
benefit from their studies.

CGST believes that theological education
is more than equipping full-time students or
leaders involved in church ministry. Every
believer should acquire a basic understanding in
theology. There should be a “theological sense”
in their Christian faith. We strive to achieve this
goal, anticipating that the church to be built,
and through faith believers be “rooted and
established in love, together with all the Lord's
holy people, to grasp how wide and long and
high and deep is the love of Christ.” (Ephesians
3:17-18, NIV) [
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The Post-Truth Era

Eleanor and Wayne Chiu Associate Professor (Theological Studies)

Director of Center for Faith & Public Values

The term “Post-Truth” was found in some
political commentary as early as the 1990’s.
However, it was not until two public opinion
polls with far-reaching impact held in 2016,
namely the mid-year Brexit referendum and
the U.S. presidential election at year-end, that
this term was more publicly mentioned. The
two events not only marked the rise of the new
tribalism in Europe and the United States, but
also attracted much attention from all walks of
life by the way public opinions were shaped.
For example, the pro-Brexit group launched
a massive bus advertising campaign, falsely
claiming that the U.K. sent £350 million to
the EU each week. On the other hand, fake
statements and misinformation that emerged
during the U.S. presidential election were
innumerable. Donald Trump is arguably the most
untrustworthy president of the United States.
As of today, nearly 70% of his statements have
been verified and categorized as from “mostly
false” to “pants on fire”". The term “post-truth”
spread like wildfire and frequently appeared in
the headlines of various media and newspapers.
It was even named the Word of the Year for
2016 by Oxford Dictionaries.

Believe It or Not -- Who Cares about the
Truth?

Prejudice, rumors, nonsense or lies are
certainly nothing new. The prefix “post” of
“post-truth” does not mean there was a “higher
amount of truth” in earlier generations. Rather,
it only refers to a cold indifference towards the
truth in modern society. According to the Oxford
Dictionaries, it is defined as “relating to or
denoting circumstances in which objective facts
are less influential in shaping public opinion
than appeals to emotion and personal belief.”?
In other words, in public affairs, modern people
seem to put less and less focus on the truth.
Instead, they tend to adopt comments that are
closer to their current mood and that are in line
with their position. And what's most worrying is
that even if there is enough evidence to refute a
certain statement, the propagandists will still be
unmoved and fearlessly boast: “Take it or leave
it. Everyone believes anyway."*

Jacques Ellul, a French law professor and
sociologist, reminds us in his classic work
of dissecting modern propaganda that when
discussing propaganda, people tend to confine
their problems to a group of strategists who
makes use of mass communications and social
psychology techniques to guide, instigate and
manipulate the people, whereas the people

seem to be completely passive victims.

However, Ellul pointed out that propaganda
can never create something out of nothing. It
actually follows the needs of modern people
and reinforces the modern condition. That is
to say, the fact that propaganda can exist in a
certain form is because it satisfies the collective
aspirations of modern people. And what are
these aspirations? According to Ellul, they are
our obsession with technique.®

Indulged in High Efficiency - Voluntary
Slavery?

To Ellul, “technique” means more than
just gadgets and machines. It refers to “the
totality of methods rationally arrived at and
having absolute efficiency (for a given stage
of development) in every field of human
activity.”® Since the Enlightenment, our society
has developed towards a fully “technicised”
direction, relying heavily on the means and
methods provided by various techniques. All
areas of human life have been systematized
and operationalized so that everything can
operate with maximum efficiency to yield the
greatest effects. Ellul stressed that technique
is not value-neutral, or up to the user to decide
whether it is good or evil. On the contrary,
when a man uses technique, his inner world and
even his outer life will be completely reshaped
by it. Scientific technigue, governing technique,
socio-psychological technique, techniques
of monetary control, mass communication
technique and other techniques have intricately
constructed a milieu that dominates the order
and values of modern society. Efficiency is no
longer an option, but a necessity imposed on all
human activity.

In order to achieve the highest efficiency
in political, social and economic mobilization,
modern society combines mass communication
with mass psychology to develop propaganda.’
Ellul added that right from the beginning,
the aim of propaganda was not to inform the
public, but to form the desires and actions of
the public. However, it was not a totalitarian
government that first developed and made
use of this technique, but commercial
advertisement in a capitalist society:® A
set of disseminating methods that can
influence the most target audience within the
shortest period of time, arouse the strongest
consumption desires and bring forth collective
consumption behaviors. It does not rely on
calm and collected thinking and free will, but on

conditioned reflexes and all types of “myths”,
such as “progress”, “happiness” and “virtue of
labor”. Unfortunately, the modern society will
pay a high price for being indulged in efficient

techniques.
Shatter the Myths - Discipline in Life

Living in the world constructed and
projected by the propaganda, the personality
and soul of modern people will be alienated,
losing the understanding and connection to the
real world and the true self. Language is no
longer an instrument of the mind for exploring
the realities of the world and exchanging ideas,
but a heap of symbols evoking feelings and
reflexes.’

Is there a way out of all this grimness?
According to Ellul, modern society must fulfill
five conditions in order to break through this
predicament. First, man needs to become
conscious of the enslavement and alienation
brought about by the technological society.
Second, man must destroy the myths about
efficient techniques and de-sacralize their holy
prestige. Third, in practice, man must try every
effort to keep a certain detachment from it,
submitting it to other determining factors like
spiritual or human factors. Fourth, the ability
and effort of reflection should not be confined in
the academic technique, but become the daily
disciplines of every man. Fifth and the most
difficult condition, technicians and those who
try to post the technical problem should engage
in the dialogue. Through solemn confrontations,
they can seek to break through the closed
system and authoritarianism of technique.’

Hong Kong society’s pursuit and addiction
of high efficiency are no less than those in
Europe, where Ellul resided. So what does this
mean to our faith community? We could choose
to follow along, “technicise” even our faith
and exalt efficiency, neglecting the patience
needed for authentic communion. But shouldn't
we be relying on the Lord who truly “sets the
captives free”, so we can plough deep in the
five conditions listed above and hold fast to
them, as we strive to be the salt and light of the
world? [

1. "Donald Trump's File,” Politifact (https://www.politifact.
com/personalities/donald-trump/); accessed 22 Aug
2018.

2. "Word of the Year 2016 is...”; available from Oxford
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Rethinking

the command to
“love one another”

The command to “love one another” is
one that is familiar to us. At the end of the
Last Supper, the Lord Jesus said to the eleven
disciples, “A new command | give you: Love one
another. As | have loved you, so you must love
one another." (John 13:34) To truly understand
the words of Jesus, we must carefully consider
three related issues, as follows.

How can love be a command? Dog owners
know they need to train their dogs to follow
simple commands such as “stay,” “sit” and
“heel.” They would not, however, command their
dogs to do impossible tasks, such as “sign” or
“write." A command assumes that the recipient
knows how to carry it out or else it becomes
meaningless. The Lord prayed that we his
disciples “may be one"” (John 17:11, 21-23). But
to us he gave a direct command to “love one
another,” as that is what we are capable of doing.

If we already know how to love one another,
why would the Lord give such a command? The
answer is simple. The Lord had to command us
because though we know we should, we are
not willing to do it. We sometimes watch a TV
drama episode portraying disciplinary forces at
work. When a superior says, “This is an order”,
subordinates would immediately intone, “Yes,
sir/madam.” This is the only correct response in
that situation; there is no room for negotiation.
Likewise, when we receive a command from our
Lord, we can only respond by obeying, and not
evading our responsibility or making excuses.

Not only did the Lord command his
disciples to love one another, he emphasized
that it was a new commandment. If it was a
new commandment, there must be an old one.
What then is the old commandment? Has it
been replaced and is no longer important?

The gospels record Jesus being asked
the question, “Teacher, which is the greatest
commandment in the Law" (Matthew 22:35-
40; Mark 12:28-34; Luke 10:25-28). Jesus
replied by quoting Deuteronomy 6:5: “Love
the Lord your God with all your heart and with
all your soul and with all your strength,” and
adding to it, “Love your neighbor as yourself”
(Leviticus 19:18), pointing out clearly that “[al]ll
the Law and the Prophets hang on these two
commandments.” Why was it that in answer to
the question about the greatest commandment,
the Lord replied with two commandments?

Although John did not include this dialogue
in the gospel, in 7 John he provided a relevant
and in-depth exposition of it: “Whoever claims
to love God yet hates a brother or sister is a
liar. For whoever does not love their brother
and sister, whom they have seen, cannot love
God, whom they have not seen. And he has
given us this command: Anyone who loves God
must also love their brother and sister.” (4:19-
21) Here, John clarified two facts. First, it is not
enough just to say you love God; you are telling
a lie if you do not love others. And in John's
theological viewpoint, Satan is “the father of

lies." (John 8:44). In other words, the command
to love God and love others are the two sides of
the same coin — they are mutually concurrent;
one does not exist without the other. Second,
when John stated, “He has given us this
command,” he was obviously referring to these
two commandments in the Pentateuch, two old
commandments that all along must be obeyed
by God's people. “Old” means “original”. As
the Lord taught, “not the smallest letter, not
the least stroke of a pen, will by any means
disappear from the Law.” (Matthew 5:18)

In light of our understanding of this
old commandment to love our neighbor as
ourselves, we may then ask, “So what's new
about the new commandment to love one
another?”

Notice that there is a second part to the
new commandment. The Lord Jesus continued,
“As | have loved you, so you must love one
another.” How did the Lord show his love for
us? The answer is obvious. “This is how we
know what love is: Jesus Christ laid down his
life for us. And we ought to lay down our lives
for our brothers and sisters.” (7 John 3:16) So,
is loving one another the same as laying down
our lives for one another?

The practical examples John went on to
give had nothing to do with laying down our
lives. “If anyone has material possessions
and sees a brother or sister in need but has
no pity on them, how can the love of God be
in that person? Dear children, let us not love
with words or speech but with actions and in
truth.” (7 John 3:17-18) To love with actions and
in truth requires us only to share our material
possessions with our brothers in need; we do
not have to sacrifice our lives, or else we can
carry out the command to love one another only
once in our lives. This is unlikely to be what the
“new"” commandment means.

From the perspective of mercy and sharing,
Jesus' parable of the sheep and the goats is in
essence closely related to the command that
we should love one another. Unfortunately, this
perspective is seldom adopted in the discussion
of this parable.

In this parable, the Lord invites the
righteous to enter his kingdom. He explains
the criterion for the invitation thus: “For | was
hungry and you gave me something to eat,
| was thirsty and you gave me something to
drink, | was a stranger and you invited me in, |
needed clothes and you clothed me, | was sick
and you looked after me, | was in prison and
you came to visit me.” (Matthew 25:35-36)
Perplexed, the righteous reply: “Lord, when did
we see you hungry and feed you?” The Lord's
answer brings out the primary point of this
parable: “Truly | tell you, whatever you did for
one of the least of these brothers and sisters of
mine, you did for me." (Matthew 25:40)

Who is the least of these brothers and
sisters? Who else, if not the most insignificant
one? Yet, there is no need for us to find this
person out, because so long as what is done for
the least is done for the Lord, we do not need



to ask, “Who is my neighbor?” (Luke 10:29)
When Jesus commands us to love one another,
he is telling us to have mercy on whoever
that we see is in need (10:37), whether it be a
compatriot (a Jew) or an enemy (a Samaritan).
When we express love in this way to our
brother or sister “whom [we] have seen,” we
show that we truly love “God, whom [we] have
not seen.”

So loving one another is not restricted to
those who are in our own circle. Jesus said to
the disciples, “But to you who are listening |
say: Love your enemies, do good to those who
hate you, bless those who curse you, pray for
those who mistreat you.” (Luke 6:27-28)

A similar discussion on the topic can be
found in the traditional Confucian literature, the
Analects. When asked, “Can we requite enmity
with kindness?"”, Confucius replied, “How,
then, shall we requite kindness?” This means
if you are kind to one who is unkind to you,
then how do you repay one who is kind to you?
Confucius advocated requiting kindness with
kindness, but not hostility with kindness. In
other words, suffice it if | do not repay hostility
with unkindness; | only repay kindness with
kindness.

Perhaps we may find Confucius’ teaching
reasonable. We are, however, disciples of
Jesus, not of Confucius. Jesus said, “If you
love those who love you, what credit is that
to you? Even sinners love those who love
them. And if you do good to those who are
good to you, what credit is that to you? Even
sinners do that.” (Luke 6:32-33)

How does the Lord’'s command differ from
Confucius’ precept? Confucius told his followers
to first make out how others treat them before
they decide how to treat those people. Our
Lord, however, teaches that we do not need to
focus on what kind of people they are or what
they have done to us: “But love your enemies,
do good to them... Then your reward will be
great, and you will be children of the Most
High, because he is kind to the ungrateful and
wicked.” (6:35) Our focus is not on others, but
on our Heavenly Father: “Be merciful, just as
your Father is merciful.” (6:36)

"We love because He first loved us.” (7
John 4:19)

The command that we love one another
is one that all who follow Jesus must obey.
This command originated from the teaching in
the Pentateuch. “"Anyone who loves God must
also love their brother and sister” — this is how
we live out our faith in our life circumstances.
This is also a new commandment. It does not
require us to lay down our lives for our brothers
and sisters, but to imitate Christ and our
Heavenly Father, and be merciful to whoever
that is in need, including even our enemies who
curse or mistreat us.

Extract and translated from Our Vision:
Christian's Commitment to Hong Kong (in
Chinese), ed. Taosheng Publisher, Hong Kong:
Taosheng Publisher, 2017, pp. 57-64. [

Rony Tse
MCS 2016

The relationship between police officers
and students has been fraught with tension,
as they apparently stand out as the most
confrontational pair in recent years. Faced with
a deeply divided society, parties of all sides are
increasingly following the “Great Reconciliation”
slogan. This topic has been brought up
frequently within the faith community, but has
remained much “cry and little wool". Therefore,
as co-workers serving college students, we
were greatly and pleasantly surprised to hear
that the Mission Citizens Campaign created
a dialogue in 2016 between the Police Enoch
Fellowship and members of Fellowship
of Evangelical Students (FES) who had
participated in social movements. On one hand,
we marveled at the courage of those who were
bold enough to initiate what could be a highly
controversial and risky conversation. On the
other hand, we were overjoyed by their attempt
to break through the deadlock situation. Who
would have thought the police and the students
could be sitting down at the same table in this
day and age?

Onto An Unavoidable Path

Indeed, this was an experiment of
uncertainty for the three parties involved. No
one can guarantee how the meeting would
proceed and the result. Nevertheless, we
have an irrefutable mission of reconciliation
that drives us to take these chances. If even
the faith community lacks the courage to
seek reconciliation, our proclamations of
faith and testimony to the world would be
completely in vain. It has been two years
since we started this experimental journey.
In the beginning, we were all being cautious
and tried to keep a safe distance. Slowly
and gradually, we started to build trust and
a sense of security. As we began to listen
and share in good faith, we recognized
everyone's identity, differences of values
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Dialogue between Police
and Students

and even their thoughts and feelings at each
moment in time. This subversive experiment
started with a small group of people,
slowly adding more members to join us
over time. In the end, public forums were
held successfully on the two very different
platforms of the College Fellowship and the
Police Enoch Fellowship, sharing down-to-
earth experiences and further expanding
our conversations.’

So in hindsight, what enlightenment
can we bring to our torn society with this
experimental dialogue?

Achieving the Spirituality of a Real
Conversation with Dialogue

First of all, the common identity of
Christians may make it easier for them to
start a conversation. However, without the
spiritual character that enables them to address
discrepancies, their conversations are doomed
to an abrupt end with no future. In the first few
meetings, everyone was making their own
statements on a superficial level. The students
were trying to make heads or tails of various
controversial incidents, rushing to get their
desired answers from the police brothers, or
wanting them to admit to the injustice of the
police. Meanwhile, the police brothers would
only offer “official” responses, not easily giving
away their true feelings or thoughts. By beating
around the bush, they never really touched
on the source of their conflicts. Each person
entered the dialogue with their own agenda. The
dialogue only served as a tool to satisfy their
presumptions, rather than a channel of open
communications. Eventually, they started to
develop a certain amount of trust and learned to
adjust their expectations for each other, without
seeing their dialogue as a means of problem
solving. As Parker Palmer has pointed out, it is
only when we replace “instrumental” language



with “expressive” language,’ learn to
listen first, use our heart to understand the

words of others and sincerely express our
responses or doubts that a genuine dialogue
can ultimately be achieved.

The police brothers began to understand
the mentality of the students who participated
in the Occupy Campaign and where they were
coming from. They heard their voice of despair
in the society and their increasing anxiety. In
turn, students also became aware of the police’s
restrictions in various positions, and how the
officers were stuck in a no-win situation.

The dialogue allows us to embrace our
gap with patience and acceptance, rather than
demonizing our differences. It enables us
to understand the feelings and sinful nature
behind each human being, and that we all
need to be redeemed and transformed by the
Gospel. Undoubtedly, this experience tells
us that any dialogue needs to go through the
course of time, so we can restore our discipline
of listening and speaking while resuming
communications in this fallen world.

Deconstruction of Self in Dialogue and
Reconstruction of Others

Using the same label to exercise control
over a body of diverse individuals, dissension
only provokes the emotions of each side and
turns them into opposing aliens. A dialogue
serves to remove these labels. As the Jewish
scholar Emmanuel Levinas describes, it
deconstructs the fragmentary symbols that are
imposed on others and restores their abstract
images to real humans with flesh and blood.?
As part of the disciplined services, the police
must follow instructions from their supervisors.
However, when they are not bound by their
uniforms, they are far from being lifeless robots.
When discussing issues such as the conviction
of the seven officers, the Chu King-wai case and
the off-duty police scandal, the police brothers
expressed their own perspectives and
thoughts, admitting that the conduct of the
police force should indeed be monitored
and punished for wrongdoings. Similarly,
students also brought up their opinions
towards various social campaigns, and that
some protests or political acts went out of line
with their behaviors. This type of conversations
not only help clarify misunderstandings and
reconstruct truths, but also challenge us to
examine and correct ourselves, and accept the
other’s uniqueness that is structured differently
from our own. For instance, the police are not
all about blindly covering their compatriots

and the students are not always mindlessly
supporting any protesting methods. The goal
of dialogue is not necessarily about reaching
consensus between the groups. What's more
important is an open mind that allows us to
understand the leading cause of our disputes.
For example, a police brother would share
about his initial passion when he first joined the
force. Meanwhile, a student could talk about
his feelings and love for the society. This allows
both ends to have a more comprehensive
understanding of each other's life stories,
making it easier for them to relate to the
different opinions of each side today, and further
touching on and facing the core of the dispute.

The Use of Useless Dialogue - What's Next?

Many doubt the use of dialogue or even
question its genuineness. Indeed, so far the
dialogue has not removed our disputes and
probably will not achieve that. But does it mean
it is not effective? Palmer suggests that our
focus should not be entirely on the conclusion,
but on the intrinsic value of the process itself.
He argues, truth is found not by splitting the
world into “either-ors” but by embracing it
as “both-and”.* It is a paradoxical joining of
apparent opposites, and if we want to know
the truth, we must learn to embrace those
opposites as one. In other words, the truth
must encompass heterogeneous elements.
And a dialogue process with tensions is a
revelation of the truth.

The police brothers and students draw
different conclusions based on their own
perspectives, and the dialogue provided
a great opportunity for them to expand
or correct their views. For example, is it
possible that the police’s submission to order
and authority is being used by others? And is it
really appropriate to always remain indifferent
towards social issues? On the other hand,
should the students pursue and uphold their
self-proclaimed righteousness at the expense
of others’ rights?

This fusion of horizon is not merely a
process of truth seeking, but also reflects
everyone's vision of Hong Kong, and how
Christians can testify for their faith. During the
last phase of the dialogue, the police brothers
and students even began to eagerly discuss
the kind of society they should build and the
values that they want to pass onto the future
generations. In fact, from upholding their
opposing views to constructing a common
vision together — this process constitutes a
precious reward for the dialogue. Instead of

gazing each other with dispassionate cynicism
and allowing their opposition to further
expand, both parties are willing to embrace
their differences and continue to seek visions
of a better life amid these differences. As
mentioned in the beginning of this article, we
never expected an immediate reconciliation
to come out of the dialogue. But this is a
demonstration to the public of how we, and
especially the church, can face without fear and
co-exist with discrepancies.

This dialogue is still an ongoing
experiment. It is also a self-exploring
journey for the police brothers, students

and coworkers involved. Over recent years,
churches in Hong Kong have been criticized
for being out of touch with times and the
pace of the world. | hope this experimental
dialogue can inspire the faith community to step
up and become the prophet of our times — a
community that does not only view issues with
critical thinking, but also guards the future of
Hong Kong by attempting to mend the divided
and torn society from the bottom up.[)

1. At the time of this article, the Police Enoch Fellowship
meeting had not yet taken place, so we only had
records of the FES meeting. Refer to the article “A
dialogue between the police and students—From
conflicts between police and civilians to Occupy
Central” (in Chinese) on Christian Times, issue 1596,
available from Christian Times website http://bit.
ly/2pEuEbw, accessed July 23, 2018.

2. A Hidden Wholeness: The Journey Toward an Undivided
Life by Parker Palmer, Chinese translation edition (Hong
Kong: Logos Hong Kong, 129-131).

3. Emmanuel Levinas, Totality and Infinity, trans. Alphonso
Lingis (Pittsburgh, PA: Duguesne University Press,
1969), 50-51.

4. The Promise of Paradox: A Celebration of Contradictions in
the Christian Life by Parker Palmer, Chinese translation
edition (Hong Kong: Logos Hong Kong, 2011), xxvii.
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The President Office

October 13: President Stephen Lee attended
the 2nd Presidents and Deans Exchange
Forum of Hong Kong Theological Education
Association in 2018-19 at CGST.

October 26-28: President Lee preached at the
Southern California Chinese Churches Joint
Bible Revival Meetings in Los Angeles.

November 2-10: President Lee attended the
Annual General Meeting of the CGST US Board
in Los Angeles between the 2nd and 3rd.
He also preached at the CGST Night Revival
Meeting on the 3rd. President Lee then went
to Toronto to preach at the CGST Night Revival
Meeting on the 6th and attended the Annual
General Meeting of the CGST Canadian Board
on the 10th respectively.

Faculty Engagements

September 13-14: Rev Dr Song Jun attended
a Symposium at Ritsumeikan University in
Kyoto, Japan, and shared a topic on current
situation and issues of house churches from
personal stories. He further went to Kanazawa
to attend another Symposium on history of
Christianity in Japan and presented a paper on
the development and challenge of Christianity
in China-centered in house churches since the
Open Door Policy of China.

September 18-19: Dr Hong Liang attended
the Professor Miroslav Volf Conference in
Shanghai.

September 27 & November 15: Rev Dr Kin-Yip
Louie was invited by The Society for Truth and
Light to lecture on their 2018 sex and ethics
courses.

September: Dr Xue Xiaxia published an article
“"The Community as Union with Christ in
the Midst of Conflict: An Ecclesiology of the
Pauline Letters from a Chinese Perspective.”
The Church from Every Tribe and Tongue:
Ecclesiology in the Majority World. Edited by
Gene L. Green, Steven Pardue and K. K. Yeo.
Carlisle: Langham global library, 2018.

September: Dr Bernard Wong's book in Chinese
Communio: A Biblical Reflection on Relationship
and Community was published by the
Fellowship of Evangelical Students Hong Kong.

Response

[JPlease send me the CGST Chinese Bulletin
[ Please send me the CGST Quarterly English Bulletin
1 would like to donate to CGST $

(specify currency) Bank

Please use it for

General Fund
[ Graduate Programs

[JWord of Life Ministry
[ Faculty Support
[ Others

Restricted Fund

[ China Mainland Theological Education Development Fund

October 1: Dr Kasper Wong accepted the
invitation of the Chinese Rhenish Church-Tai Po
to preach at their Bible camp. Dr Wong gave
a senus of expositions on the Epistle to the
Romans.

October 13: Dean Dr Jean Lee attended the
2nd Presidents and Deans Exchange Forum of
Hong Kong Theological Education Association
in 2018-19 at CGST, during which Dr Lee
shared CGST new curriculum development.

October 19: Dr Raymond Au accepted the
invitation of The Society for Truth and Light to
speak at a seminar on letting children integrate
into the remarriage of the parents.

October 26: Dr Pan Yi-Jung was invited by the
Association of Christian Publishers to conduct
a cultural talk at the 34th Christian Book Fair.
Dr Pan shared about spiritual formation in the
metropolitan.

October 29-Nov 2: Dr Bernard Wong went
to Panama City to attend the ICETE's 2018
International Consultation hosted by the
International Council for Evangelical Theological
Education (ICETE). “The Sacred/Secular Divide
and Theological Education” was the theme of
the Consultation.

October 31: Dr Jean Lee accepted the invitation
of the Banking Evangelistic Fellowship to
share at their gospel luncheon. She talked
about the secrets of peace and contentment in
marketplace.

November 1: Dr Jean Lee was invited by Hong
Kong Christian Short Term Mission Training
Center to preach at their 2018 marketplace
mission annual conference. Shine for Jesus in
the Marketplace was the topic of her message.

November 8: Dr Pan Yi-Jung accepted the
invitation of the VW Link to attend a seminar

marketplace. She also shared CGST vision and
ministry updates at a local church and met with
local regional council members and supporters.

November 16-20: Dr Xue Xiaxia attended the
meeting of the Society of Biblical Literature in
Denver, the US. She was also invited to present
a paper at the Biblical Greek Language and
Linguistics session. “Mood and Ideology in
Galatians 1-2" was the title of the paper.

Staff News

November 15-20: Mr Kwok-Kuen Leung,
Director of Word of Life Ministry, and Mr
Geoffrey Ng, Associate Director of Word of Life
Ministry, visited London and Manchester, the
UK. Mr Leung preached at revival meetings and
Sunday Services.

Prayer Requests

. May God give teachers strength and wisdom

as they teach the Winter Intensive courses in
January 2019. May the students be edified
through the courses.

. Departments are now planning next year’s

ministry development. Pray that God will
give all department heads wisdom as they
embark on a new year of ministries.

. Pray that God may continue to guide those

who will attend the forthcoming Dedication
Camp in February 2019 to discern their
vocation and calling from above.

General Fund Financial Report
Aug to Oct., 2018

on theological aesthetics and spirituality. She General Fund Us$
also had a dialogue with Dr Daniel Chio at the Donations 655,418
seminar. . :
Tuition & other income 773,291
November 8: Dr Kasper Wong was invited by 1428,709
One Circle worship gospel platform to give lecture .
at their 2nd GLOW young servant leadership Expenditure (1,697,344)
training program' DeﬂClt (268,635)
November 15-21: Dr Jean Lee visited Washington Surplus from Jan to Jul 2018 124,550
Accumulated Deficit (144,085)

DC to conduct public lectures and workshop on

1. Donation by cheque
Cheque No.

Outstanding mortgage loan as at Oct, 2018: US$ 1,380,446

Please make cheque payable to:

2. Donation by Credit Card*
[dVisa [ MasterCard
Credit Card No.

— “China Graduate School Theology" (for Hong Kong)
— “CGST" (for USA - please send to our US office)
— "CACGST" (for Canada — please send to our Canada address)

*Note:

and Canada credit card donations.

1. Tax deductible receipts issued to Hong Kong

O Scholarships Fund Expiry Date (MM/YY) 2. For US credit card donation and receipts issued
. by U.S. please go to http://www.cgstus.org/
[0 Campus Redevelopment Fund Signature donation.php
Rev./Dr./Mr./Mrs./Ms.
Address: Please direct your response to one of the followings:
HONG KONG US.A. CANADA AUSTRALIA
China Graduate School U-S- Office CACGST Australian Board
of Theology China Graduate School  p pox 72128 China Graduate School

Zip/postal code:

Tel:

Email:

of Theology
P.O. Box 1565, Mountain
View, CA 94042-1565,
U.S.A.
Tel: (650) 938 2478
Email: office@cgstus.org

12 Dorset Crescent,
Kowloon, Hong Kong

Old Orchard P.O. of Theology
31-4429 Kingsway, P.O. Box 32, Enfield,
Burnaby B.C. NSW 2136

V5H 4P9 Canada Australia

The School will only collect personal information that is necessary for us to support our course(s) and school administrative activities.
The personal data being collected will not be sold, traded or rented in any forms through any means to any other parties.




