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The Flesh Becoming Dao:
A Comparison of the Soteriologies of Confucianism,
Daojiao and Christianity

(An abstract)

Jason H. Yeung
Associate Professor
China Graduate School of Theology

This paper attempts to compare the ideas of
salvation in two Chinese philosophies, namely,
Confucianis m and Daois m, with that of the Chris tian
theology. In Confucianism, salvation means self-
sanctification, which is to be distinguished from self-
centredness as an expression of egoism. Confucius
simply opened up his mind to the nature or a
transce nde ntal god.

Daoism asa religion canbe traced back to the ancient
China, especially to the philosophies of Lao-tzu (c.604-490
B.C.E.) and Chuang-tzu (c.369-286 B.C.E.). Daoist
teachings were later radically reinterpreted. Later Daoism
is called Daojiao (Daoist religion). Daojiao seeksto lead
its adepts into a perfectly harmonious relationship with the
universe so that they can escape from the horror of diseases
and thetragedy of death. What the adepts pursue is not life
after death, but immortality in this world. Daoist adepts
believe that they can achieve this goal through the practices
of internal and external alchemy, meditation, exercise,
appropriate sexual activity, and the purity of life. In short,
salvation in Daojiao is to be realized in this world and
expressed in the metamorphosis of one’ s physical body into
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a celestial immortal.

Christianity recognizes the transcendental God and His
creation. The achievement of salvation is consummated in
the transformation of our physical body (creature) by the
resurrection power of the risen Christ. It seems that the
ideals of salvation in both Confucianism and Daojiao can
be found in Christian theology.



